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Abstract 

Africa‟s development crisis has become critically worrisome to academic pundits. Among the 

regions of the world, Africa appears to be at the tail of development trends. Even regions 

hitherto classified with Africa as the third world have left Africa to bear the toga alone. Just 

as opinions differ as to the root cause of the anomaly, so do they vary with regard to the way 

out. While many point accusing finger at westernization and its concomitant imperialism and 

urge Africa to look inwards for the panacea to her development predicament, others insist 

that Africa must follow the course of West to modernize and develop. After a critical 

expository analysis of the situation, this write up favours a third course which entails 

rejection of both total westernization (not modernization) in order to develop and the idea that 

African worldview alone can lead her out of the wilderness of underdevelopment. This third 

course holds that only intercourse of ideologies across cultures (Western culture not 

excluded) that can save the situation. This is where inter-cultural philosophy comes in. 

Therefore, the solution to the problem of development in Africa can only be solved by 

deliberately planned and executed intercourse of inter-cultural ideologies that will serve to 

overhaul African world-view and reposition it for 21
st
 century world. 
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Introduction 

Development predicament of Africa has being lamented enough. It is good that philosophers 

are making concrete efforts to get to the root of the matter so as to proffer solutions to it. 

General opinion has it that whether the problem was imposed or self-inflicted Africans must 

rise to tackle it. Attitude of scholars in search of the root cause of the problem indicate that at 

the base of the multifaceted causes of Africa‟s development issues is ideological and values, 

and as such requires philosophical resolution. Polemics has always been the culture or 

philosophy to supply the ideological ingredients that will birth the right values and attitude 

that motivate development. 
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On school of thought is optimistic that traditional African philosophy with its values, if 

extricated from foreign cultural values imposed on it by years of Western hegemony, can pull 

Africa out of development quagmire it. This follows the claim that pre-colonial Africa was 

beautiful and on the right tract of development, only to be devastated by the Western invasion 

that decelerated it speed and imposed foreign value system. Another tenet objects to this on 

the ground that it is impossible to recoup Africa‟s past and even if it were the said past was 

not that glorious and even if it were, the values therein are ill-fit for contemporary world. For 

the members of this current, Africa has no option than to follow the way of the West. In other 

words, Africa must westernize if it must develop. 

With due cognizance of the merit and demerits of the two claim, this text approves and 

rejects both at the same time and further called for conscious reconciliation of the two. The 

result of these reconciliatory efforts will be an intercultural philosophy which it holds to be 

instrumental to overcoming Africa‟s development quandary.  

Development, simply put involves change which could be in any sector of life such as 

economy, culture, politics, science and technology or in the human person and may be 

positive or negative. However, since only positive changes are always the desiderata, 

development has come to be associated with positive changes. Thus development is all about 

bringing positive changes in various sectors of a society so as to improve the living condition 

and promote self-realization of the people involved. However, Ekei (2007:157) adds that 

„„development involves not only a change in time but also a change which has direction. 

Development frequently implies advancement or improvement over some primitive status”. 

What is implied here is that developmental changes are goal oriented. In fact development is 

teleological in nature, involving both end and process. 

Nwinya (2015) notes that development as a sequence of continuous change ends in series of 

outcome and not just one outcome. Hence developmental change cannot proceed in isolation 

but takes into consideration other dimensions of people‟s lives. Consequently, meaningful 

development should aim at refining and promoting the already existing values of the people 

within a given environment. Therefore, development does not imply total rejection of the 

existing structure that has sustained the people but is an improvement on what people have 

been used to.  

Without prejudice to contentious issues surrounding definition of Africa, it in this text has 

simple meaning of the territorial area referred to as Africa in the world geo-political map. 
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Similarly, philosophy should be taken in its simplest term in which it is synonymous with 

ideology. 

In order to establish intercultural philosophy as panacea to Africa‟s development issues, this 

text starts with critical analysis of various positions on the cause/s of development crisis in 

Africa. It goes further to show how intercultural philosophy can achieve this aim and how 

such intercultural philosophy can honed by conscious and pragmatic eclecticism of African 

tradition and other traditions. Finally, it indicates what should be, and how they be, 

transformed of African ontological outlooks and what should be, and how they should be, 

borrowed from external cultural philosophies. 

Diagnosing the Causes of Africa’s Development Issues 

A plethora of views exist regarding the perceptible lack of development palpable in all 

sectors in Africa, ranging from human capital to infrastructure. The submissions are too many 

for examination here; however, they are mainly those that hold Africa culpable, and those 

that exonerate her, blaming the problem of issues extraneous to Africa‟s control. 

Most non-Africans (Africans not altogether excluded) blame Africa‟s underdevelopment on 

“the otherness of Africans”. For they hold Africans as genetically different from other race 

and evident in their low mentality. Their mental inferiority is said to be obvious in their 

inability to generate ideologies drive development of the continent. Similarly, their values are 

viewed as anti-progressive and their work ethics too poor to build prosperous nations. For 

instance, Daimed (2009) argues phenotypic variations between non-Africans and Africans are 

enough proof that the two are not of the same species. For instance, he claims, the latter‟s 

intelligent quotient (henceforth IQ) is much lower compared to the former‟s. That, according 

to him, accounts for lack of technological civilization, poverty, crimes, high mortality and 

broken homes among Africans particularly the blacks. He further submits that: 

Blacks are unique in that when we arrived, they had no written language (but had 

unwritten one), no wheel, no architectural works, nothing at all that would indicate 

they live human existence. Whereas literature and palaces and cities existed in 

almost every corner of the earth, from the Incas to the Indians to the Persians to the 

Chinese to Stonehenge to Ankar Wat in Cambodia.  

Some Enlightenment philosophers even incorporated the acclaimed inferiority of the blacks 
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who dominate Africa into the main stream of their philosophical system (Oguejiofor, 2005: 

94). For instance, in Hegel‟s philosophy of history, the world history is the history of the 

Absolute Spirit as it evolves to attain self-realization through the instrumentality of human 

consciousness. This evolution was said to have passed through the Oriental world, the 

Greeco-Roman world and advanced to its highest order in the German people (Hegel‟s 

people). Yet Hegel claimed that the said evolution had not even started in Africa as Africans 

had not attained conscious stage and thus were no humans (Hegel, 1956:93). Having arrived 

at this, Hegel only logically excluded Africa from the world history. “At this point we leave 

Africa, not to mention it again. For it is no historical part of the world: it has no movement or 

development to exhibit” (99).  

Some African scholars admit the inferiority of Africans to other people and defend the tenet 

that Africa has made no contribution to civilization let alone having her own peculiar 

civilization. Araoye Oyebola (1976) argues that despite the fact that Africa is scientifically 

the cradle of humanity; Africans have remained the under-dog. Writing on the black man‟s 

backwardness, he claims there are three fundamental and intriguing facts about the black 

race.  He maintains that no African country has ever made a breakthrough in great inventions 

and discoveries or display of political prowess that black peoples can be proud of (10). 

In a related development, institutions and leadership are held to be the bane of development 

in Africa. They hold that inasmuch as it is admissible that Western imperialistic engagement 

in Africa is culpable for the economic woes of African nations, it is also admissible that 

Africa could have overcome the ugly scenario long ago as some others who share similar 

historicity with them has done if only Africa is not plagued by poor and inept leadership 

which have birthed poor and exclusive institutions. Martin Meredith (2011) opines that 

Africa‟s development crises stem from dictatorial and corrupt leadership. According to him, 

the fortunes of Africa have changed tremendously in the past fifty years since the 

commencement of the independent era. African leaders then were up-coming in tackling 

developmental problems and nation building and boldly proclaiming their hopes of 

establishing new societies that might offer inspiration to the world at large in an era of 

economic boom which made the African scenario very beautiful. However, Africa has moved 

from enormous hope and fervour towards democracy and economic independence to so close 

to destitution and despair in just a space of two generations. While few states managed to 
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escape the downwards spiral, others are embroiled in war, despotism, corruption and 

daunting drought. Accounting for the drift of Africa into despondence, Meredith argues that 

African political leaders easily slip into dictatorship coached in unbridled corruption, 

repression of opposition and quest to remain in leadership position. He tours different 

countries of Africa historically to substantiate his claim. Furthermore, he heaps much of the 

blame for the situation in Africa on the world powers whom he accuses of sponsoring 

dictatorship and conflicts in Africa.  

According Acemoglu and Robinson (2012) the problems of development in Africa is 

traceable to the Continent‟s exclusive political institution and extractive economic institution. 

They identify strong synergy between exclusive political institution and extractive economic 

institutions. Political power is vested in narrow elite and few constraints placed on the 

exercise of this power in extractive political institution. This exercise of power enables the 

elite to structure the economic institutions in such a manner that ensures the use of the use of 

the citizenry as instrument for extraction of resources from the rest of the society. Thus, 

extractive economic institutions result from, and depend on, extractive political institutions 

for survival and vice versa (81). 

Accordingly, African countries are poor and lack development because power is concentrated 

in the hand of narrow elites who exercise it for their selfish interest.  

Countries become failed states not because of their geography and culture but 

because of the legacy of extractive institutions which concentrate power and wealth 

in the hands of those controlling the state, opening the way for unrest, strife, and 

civil war. Extractive institutions also directly contribute to the gradual failing of the 

state by neglecting investment in most basic public service.... extractive institutions 

that expropriate and impoverish the people and block economic development are 

quite common in Africa, Asia and South America (Acemoglu and Robinson, 

2012:376). 

Admittedly, it is beyond rational disputations that exclusive political institutions and 

extractive economic institutions are the bane of Africa. 

Another shade of opinions blames development deficiency of Africa on the Western 

imperialistic engagement in Africa, including slavery and slave trade, colonization, neo-
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colonization and globalization. Slavery and slave trade, they claim, sapped Africa of human 

resources and manpower that could have develop the continent as able bodied men were 

looted for centuries.  Walter Rodney (2009) exemplifies this trend as he claims that Africa 

was on the right path of development before Europe came in to derail the movement and 

momentum of progress of the continent‟s development. For he, it is Europe that 

underdeveloped Africa. 

In line with the above contention, Frantz Fanon (1961) submits colonialism as the root of 

Africa‟s development crises. He identifies colonialism with violence and goes on to analyze 

the different spheres of colonial violence. In the area of civilization, Fanon maintains that 

colonial cultural violence undermined African civilization and imposed on the African 

Western culture which produced in the African personality a confused cultural identity which 

he refers to as “black skin, white masks” (111). 

For Fanon (1963), colonial violence was multifaceted but aimed solely at establishing 

purported Western superiority through inducing inferiority complex in the African. He avers, 

“Colonialism is not satisfied merely with holding people in its grip and emptying the natives‟ 

brain of all form and content. By a kind of perverted logic, it turns to the past of the 

oppressed people, and distorts, disfigures and destroys it” (169). This process eroded sense of 

worth and pride in the African, causing him to feel ashamed being associated with anything 

Africa and become envious of the colonizers and incapacitated his efforts by making him 

over dependent on the Western.  

Obi Oguejiofor (2001:29) corroborates Fanon that slavery and colonization started Africa‟s 

development predicament. For him, the worst of all the effects of these two Europe‟s ugly 

engagement in Africa is the psychological trauma they bequeathed on the African, creating in 

him inferiority complex that eroded the sense of worth in anything African from him (46). 

Most problems bedevilling Africa today are, according to him, the aftermath of this 

historicity of Africa. For instance, right from the colonial era, the African has never seen the 

government as his. This is the cause of leadership crisis and corruption in Africa. 

To steal from the government was largely not considered immoral. Because African 

leaders naively embraced the legacies of colonial administration without making 

any effort to bring government to their people, this corruption has never been 

http://www.skirec.org/


 

ECONSPEAK: A Journal of Advances in Management IT & Social Sciences, 
 Vol. 9, Issue 12, December 2019  Impact Factor 5.132   ISSN: (2231-4571) 
 www.skirec.org Email Id: skirec.org@gmail.com 

 

 
An International Double-Blind, Peer Reviewed, Refereed Open Access Journal - Included in the International Indexing 
Directories 

 

Page 81 

tackled nor even understood as a problem (32-33).  

Part of the claim of this hypothesis is that the West still controls the political and economic 

fortune of Africa through neo-colonialism and globalization. For the proponents, Africa has 

remained, and will continue to be, what the West wants and allows it to be. The implication 

of the tenet is that poverty is a western tool for the maintenance of Africa‟s subservience to 

the West. What the hypothesis has failed to explain is how Africa entered and has remained 

helpless in such a pitiable state. 

As if to absolve Africa of her development woes, Jared Diamond (1998) purports that 

biological factors and geographical factors are accountable for world‟s economic inequalities 

and by default, political inequalities. He implies that the root of underdevelopment of African 

nations predates slavery and colonialism because these were the effects of the problem with 

Africa. For him the trouble with Africa is bio-geographical. According to him, inequalities in 

the world today result from historical inequalities consequent upon the difference in 

developmental strides of different parts of the globe about 13000 years ago. Then, no one 

could say which continent was leading in terms of development (50). In fact Africa was 

actually leading as the cradle of mankind. He opines that:  

Those historical inequalities have cast long shadows on the modern world because 

literate societies with metal tools have conquered or exterminated the other 

societies. While those differences constitute the basic fact of world history, the 

reasons for them remain uncertain and controversial (13). 

This is the actual problem since the said historical inequalities are apparently effects rather 

causes. Diamond (1998:15) poses the problem thus. „„Why did wealth and power become 

distributed as they are rather than some other ways? For instance, why weren‟t Native 

Americans, Africans and Aboriginal Australians the one who decimated, subjugated or 

exterminated Europeans and Asians?‟‟ For Diamond, the answer to this is not in the genetic 

makeup of the people, nor is it in the technological expertise and political organization, both 

of which are mere proximate causes whose ultimate causes are still blowing in the wind (18 – 

23). Thus, he locates the proximate explanations in some people developing guns, germs and 

steel and other factors that conferred political and economic power before others (24)
 
and the 

ultimate explanations, which inform and explain the proximate causes, in biological and 
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geographical factors. 

However, because of bio-geographical advantage Eurasia has over Africa and other 

continents, it developed faster and converted others especially Africa into instrument for its 

further development. Diamond maintains that while Eurasia is gifted with many domestic 

plants and animals, Africa is the home of wild plants and animals, claiming that most 

domestic animals and plants in Africa today were imported from Europe (85-92).  Similarly,  

Axis orientations affected the rate of spread of crops and livestock, and possibly 

also of writing, wheels and other inventions. The basic feature of geography thereby 

contributed heavily to the very different experiences of Native Americans, Africans, 

and Eurasians in the last 500 years (92). 

In all, Diamond holds that development gaps among nations today are results historical 

inequalities initiated by biological and geographical factors advantages of the Eurasia that 

gave Europe an edge over Africa and made slavery, colonization and neo-colonization 

possible. Diamond‟s contention is that Europe‟s economic, military, technological and 

political prowess which enabled the West dominate and subjugate the rest of the world was 

not as a result of cultural or genetic superiority to other peoples but a consequence of sheer 

bio-geographical luck. Huntington (1993:51) corroborates this when he submits that:  

The West won the world not by superiority of its ideas or values or religion (to 

which few members of other civilizations were converted) but rather by its 

superiority of in applying organized violence. Westerners often forget this fact, non-

Westerners never do. 

Each of the above hypotheses has some to contribute to deciphering the root of development 

predicament of Africa. However, since the focus now is finding solutions rather than 

bemoaning the causes, it is good to turn to others that share similar historicity and other 

Africa‟s situations who have managed to wriggle themselves out of development predicament 

even if to some extent. This is where intercultural philosophy comes in as ideological cross-

fertilization that bridge gaps in ideologies. 

Intercultural Philosophy: a panacea to Africa’s Development Crisis 

It is attested from hermeneutical point of view that every philosophy is culture bound in that 
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culture provides the raw material with which philosophy is built. However, it is still 

philosophy of the people in the form of ideology that forms the spirit of culture as a people‟s 

way of life. Thus, anyone who desires change in people‟s way of life must first effect such 

change the spirit of their culture which is philosophy. Philosophy is that powerful because it 

embodies the people‟s ontological, epistemic and ethical outlooks of the people which in turn 

form the parameter for measuring the progressive or otherwise nature of such culture. 

Nkrumah (1964:58) observes this saying that „„an ideology aims at uniting the actions of 

millions toward specific and defining goals‟‟. 

From the above it is obvious Africa‟s development crisis is largely crisis of the philosophy 

that should give individuals the dispositions that produce positive actions that lead to both 

human and infrastructural development. This is why people argue, as shown above, that 

foreign invaders throw Africa into this crisis by subjugating the traditional philosophy that 

propelled actions in traditional African society. For these patriotic romanticists, Africa‟s past 

was so glorious and the solution to the present day development predicament lies in 

recapturing this past by expunging all that the invaders imposed on the continent. Nwinya 

(2021) argues vehemently that even if it were possible to recapture Africa‟s past, it was not 

that glorious and that the philosophy of traditional African society was so inadequate to drive 

modern day development. He maintains that: 

[...] its horizon of consistency was very narrow which makes it ill-suited for 

contemporary society. The ideology of the traditional African society was very 

particularistic. Unfortunately, even the much talked culture-shock occasioned by the 

imposition of Western culture on the African could not alter it so much. This is 

consequent upon the inability of the West to completely modify African ideology 

owing to the fact that most colonial activities took place in the urban-centres and the 

hinterland was largely touched. Sequel to this, much of the ideology has been 

carried into the modern African and the unconscious mix up of this and some 

aspects of Western values is at the heart of African identity crisis (6). 

However, this fact does not authenticate unbridled and unconscious adoption of foreign 

ideologies as many propose. Such unconscious adoption only creates crisis that births vicious 

cycle. Take democracy for instance. Its crisis in Africa is that no conscious effort was made 

to marry its philosophy with that of the people of Africa. An ideology whose basic principle 
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is the equality of all men cannot work properly among the people whose cosmology sees the 

society as stratified based on the level of forces in people.  Only philosophy conceived from 

cross-cultural fertilization cannot overcome the imbroglio. This is intercultural perspective of 

the development predicament of Africa. 

Intercultural perspective involves examination of one tradition from the point of view of 

another. Mall (2000: 68) avers that „„Intercultural philosophy rightly understood ... refers to 

philosophical orientation or proto-philosophical stance, which allows and encourages the 

spirit of philosophy to be realized in different cultural context‟‟. This is propped on the idea 

that no single philosophy can be universal philosophy bearing in mind that the non 

philosophy – situations, existential conditions and historicity – which provide materials for 

philosophizing is never monolithic, absolute or universal. This implies that no culture or 

philosophical tradition is self-contain and therefore capable of solving all problems even 

within the tradition. Mall (2020) rightly maintains that „„No culture, whether Asian, 

European, African, or Latin-American can remain wholly confined in its own tradition 

without seeming provincial‟‟. This propped on the fact that the non-philosophy of one 

philosophical tradition may not be altogether different from those of others.  

There is always interplay between worldviews, and understanding in an intercultural 

context is always sensitive and respectful to the diversity and complexity of human 

existence. Understanding means recognizing cultural identities as a good, which is the 

source of legitimate claims. Understanding means seeing in an analogous spirit, the 

legitimacy of other claims. The phenomenon of understanding is a two-way street, 

because our desire to understand the other and our desire to be understood by the 

other go hand in hand and are two sides of the same coin. (84) 

The existential conditions from which philosophy arises when properly reflected upon expose 

similarities and interrelatedness of that group with others outside of it. The job of the 

intercultural philosophers becomes harnessing and proper articulation of this interrelatedness. 

Thus, intercultural philosophy seeks unity without uniformity, the unity that respects 

diversity and allows cross-cultures fertilization of ideas as well as application of ideas 

generated in one culture in situations similar to that of mother culture without endangering 

the uniqueness of the giver or taker culture. It is a field of enquiry that concentrates on the 

questions that have been asked in different traditions (Mall 69). 
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Intercultural philosophy rejects the conception of culture as an integral whole, totally pure 

and self-contained. Thus Mall (70) holds that „„Intercultural philosophical thinking thus 

rejects any absolutist or exclusive view from any one philosophical tradition – be it European 

or non European – claiming to be in possession of the one, singular, philosophical Truth‟‟. 

Consequently, neither African nor European philosophy can singularly pose as being capable 

of solving all problems, even the one within its domain; hence, the need to align with the 

most suitable of these philosophies to provide better answers to existential questions and 

respond to existential conditions of man. After all, philosophy is known to possess both 

cultural and cross-cultural aspects. Different cultures and philosophies influence one another 

without losing their identities. Influences of cultures and philosophies on another occur in 

divergent ways. Nelson (2020) observes that: 

the intercultural is operative in different senses: the “intercultural” is already 

operative in Western philosophy in the sense of (1) an intersecting referentiality ... 

even if it were the case that it never achieved (2) a genuine encounter, recognition, or 

mutual understanding (“intersubjectivity”) due to (3) hegemonic forms of power and 

privilege.  

What is of paramount importance is that such cultural and ideological exchange be 

consciously guided to prevent domination of one by another (Wiredu, 1985:222).  

 Some African nationalistic ideologists realized early enough in the post independence era the 

need for intercultural philosophy as a tool for Africa‟s social and economic development. 

While most of his contemporaries were fronting socialism as the authentic African socio-

economic system claimed to be rooted in African communalism, Azikiwe opted for a brand 

new intercultural philosophy produced by intercultural ideological intercourse. 

Azikiwe (1979) sees and attempts an eclectic combination of elements of socialism, 

capitalism and welfarism that he thinks amenable to the humanistic, republican and 

egalitarian African society. He describes eclecticism as: 

A term used in philosophy to identify a composite system of thought which 

incorporates ideas selected from other systems. It does not modify but blends 

opposite views. According to an authority its essence is the refusal to follow blindly 

one set of formulae and conventions with a determination to recognize and select 
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from all other sources those elements which are good or true, either in the abstract, 

or in the concrete, so far as they are practicable and useful (71) 

This system is intercultural philosophy in that, according to Azikiwe, it does not seek 

reconciliation or combination irreconcilables; rather it leaves the contradiction unresolved but 

blends incompatibles to make them practicable for utilitarian purposes. He extols the merit of 

the eclectic approach as lying in the fact that any person or group of persons can adapt it to 

their situation or historical circumstances. 

In line with this proposition, Azikiwe asserts that pragmatism is a philosophical theory of 

dealing with things which are real. By emphasizing practicability and workability, 

pragmatism appeals to Azikiwe‟s quest to construct a system of philosophy which works to 

the advantage of the many, and not that which speculate to the disadvantage of the many 

when accessed by its practical results, politically, socially and economically. Eclectic-

pragmatism for Azikiwe is the most suitable method for dealing especially with the multi-

faceted reality of economic and political matters. It is a method which attempts to harmonize 

apparently opposing views, not by resolving the contradictions, but by selecting and blending 

what is useful and practicable in each for the purpose of attaining the desired goals. It is a 

method which also recognizes that the various systems of thought contain some truth, but not 

the whole truth, and that better picture of the world and human experience will be achieved, if 

the truths in the various systems are sifted and blended. Thus, eclectic pragmatism seems to 

be the most suitable method for dealing with African development problems viewed from 

variegated and traumatic experience which precipitated them. Azikiwe critically examines the 

major socio-economic systems, finds each of them wanting but none totally bad without some 

good elements. With the assumption that what Africa needs is an ideological re-orientation 

and not ideological imposition, Azikiwe through the eclectic-pragmatic method, proposes a 

harmonization of the good elements of capitalism, socialism and welfarism. The outcome of 

this eclectic harmonization of opposite is what he calls Neo-welfarism. 

Correspondingly, Nkrumah (1964) identifies the potentials of intercultural philosophy in 

solving Africa‟s development predicament in his philosophical consciencism when he 

proposes eclectic integration of the elements which he olds to constitute the fundamental 

fabrics of social, political and economic structures of modern African society. These fabrics, 

according to him, embraces „„the African traditional way of life, the presence of Islamic 
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tradition in Africa and the infiltration of the Christian tradition and the culture of Western 

Europe in Africa using colonialism and neo-colonialism as its primary vehicles‟‟ (59). His 

position is perhaps not informed by the acclaimed inadequacies of traditional African 

ideologies but rather the preponderance and seeming invincibility of the invading traditions 

as inexorable reality that Africa must learn to live with. For him, that conscientious 

integration was what the complexity of African societies at the moment demands to avert the 

crisis concomitance of such complexity. Thus his consciencism was an intercultural 

philosophy whose aim „„is to blend what is best in traditional Africa, Islamic Africa and the 

Euro-Christian Africa as a body of coherent though‟‟ (32).   

Regrettably more than five decades after this foundation of intercultural philosophy was laid, 

no serious efforts have been made to pursue the agenda and incorporate into national life, not 

minding that Africa is at present multi-cultural with different philosophical traditions in a 

cutthroat competition in the African person. The crises orchestrated by these unhealthy 

competitions among various traditions directly impacts on development in all fronts. 

Evaluation 

Suffice it to say that at the base of Africa‟s development issues is ideological crisis. African 

societies are in dire need of philosophy that reflect their current existential conditions 

concomitant to their historicity, which if properly internalized serves as motivational factors 

and internal disposition and compulsion towards positive actions leading to development. 

Traditional philosophy though still very much prevalent cannot provide such inspirational 

mechanism not just because of its inadequacy but much many for the battle with unilaterally 

imposed and unconsciously acquired foreign ideologies. This is the crisis at the base of 

confuse national life and policy making decelerating development in all ramifications in 

Africa. For instance, it cannot be agreed to whether African societies are socialist, capitalist 

or welfarist. Most are rather all three in an intricately perplexing manner that defy definition 

and direction. It is not as if nations known to have advanced in development are influenced 

by their own singular philosophies and operate systems that are pure. There exists mixture of 

ideologies and systems in all societies, only that they are conscious of the multi-cultural 

nature of modern societies and harness the variegated cultural dispositions and ideologies into 

functional intercultural philosophies harmonized with their traditional philosophies such a 

way that they cease to be foreign. This is the duty currently incumbent upon African 
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philosophers. 

For Africa to develop, African philosophers must brace up to develop intercultural 

philosophy that weaves African values with foreign ones imposed on the continent by its 

historical experiences. In so doing, they should be able to change African dispositions that are 

inimical to development and import some aspects of foreign philosophies and values seen to 

have aided development elsewhere. 

This philosophical intercourse should start with a shakeup of Africa‟s ontological, epistemic 

and ethical outlooks. While spirituality and sacredness are ontological values that Africa 

should not lose, there should be boundary between the material and the spiritual if 

experimentation critical to technological development is to be promoted. Africans spiritualize 

ephemeral world and materialize the spiritual world. This confusion is evident in the 

cosmology that inspires Africa‟s wasteful burial. This is also why Africans abdicate their 

duty to God or the gods. A philosophy that de-spiritualizes African world will pave way to 

development in the continent. 

Similarly, intercultural philosophy in which African philosophy is a participant should be 

able to revolutionalize African epistemic value that relies so much on prophecy, myth, 

sorcery, magic and their likes as source of knowledge. A society in which professors seek 

knowledge and solutions to material problems from spiritualists is far from development. 

Spiritualists have taken over experts in provision of academic, financial, business and even 

medical consultancy. Traditional African method of knowledge acquisition should be 

redirected appropriately towards science to provide scientific knowledge that accelerates 

development. Bodunrin (1985:38) alludes to this by holding that  

The importance of the matter in the present context is this. Sciento-technological 

progress is not possible on magico-religious assumptions of the world. Rapid 

sciento-technical strides were not made in Europe until the hard grips which religion 

had on the Medieval Europe gave way to the humanism of the enlightenment. ... 

The scientist may be a good church man, but he has learnt how not to seek from 

Heaven what is not there. [...] it cannot yet be said that the African intellectual elite 

has sufficiently made this dichotomy and become the dual man that sciento-

technical rationality demands. 
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African philosophers are called to development African intercultural philosophy that seeks 

knowledge where they belong with appropriate method. 

Furthermore, there should be efforts to expand the circumscribed Africa‟s ethical outlook. 

This can be achieved by incorporation of Christian ethics and doctrine of universal 

brotherhood. People still maintain that Africans are poor because they lack a good work ethic 

and resist new Western technologies (see Acemoglu and Robinson 2001: 57). Disinterested 

African philosophers attest to the veracity of this assertion. Africans‟ attitude towards public 

service and public properties is eloquent testimony of poor ethical outlook that most be 

overhauled with new ideas if the desired development is to take place. African philosophers 

should appropriate American pragmatism that places morality in its right place, the Christian 

ethic that spurred Europe and America to secularism and ignited the fire of industrial 

revolution as well as the Chinese work ethic trumpeted to be the engine of growth and 

development of the Asian Tigers. 

Finally, African philosophers should look towards Singapore to borrow some idea that saw it 

from the third world to the first. Singapore developed by shunning socialist philosophy that 

prioritizes social welfare. According to Yew (2011:97), this was to avoid „„placing the burden 

of the present generation‟s welfare costs onto the next generation‟‟. Singapore rather opted 

for a better option of fair society that provided all citizens the enabling environment for 

meeting their needs. Citizens were made to pay for all services in such a way that neither the 

government nor the individuals were burden to be carried. This was achieved through 

redistribution of „„national income through subsidies on things that improved the earning 

power of citizens, such as education‟‟. Singapore „„decided each matter in a pragmatic way, 

always mindful of possible abuse and waste‟‟(95) thereby reaping a harvest of sustained 

growth and ensured stability which encouraged investment that creates wealth and in the 

process „„established a virtuous cycle – low expenditure, high savings; low welfare, high 

investments‟‟ (107).  

Conclusion 

It is the argument of this text that African philosophy in the form of ideology is not capable 

of solving Africa‟s development because of the nature of both contemporary Africa and the 

traditional African philosophy. This is not in any way vouchering Westernization as a mean 
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of development as that is inimical to African identity. It is rather a call for a new development 

in African philosophy whereby Africa traditional values are brought to harmony with foreign 

traditions Africa places host to. It is a call develop an intercultural philosophy produced by 

overhauling African ontological outlooks and incorporating into the best from philosophies of 

other cultures in a such intercultural give and take protects what is the best of African, accept 

what it is offered that is good and borrow what it lacks and consciously harmonizing them 

into a coherent system. It is only this kind of intercultural philosophy carefully crafted and 

projected as national ideology that can bring development to Africa.   
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